The perspectives conveyed in this exhibit
reflect a combination of traditional
knowledge maintained by Wa:k O’'odham
elders along with historical documentary,
ethnographic, and archaeological

research. These sources have

been critically assessed in order to link
them In a way that provides an accurate
and rich representation of the history and
heritage of the Wa:kK community.




The images:

Top left: visualization of a traditional Sobaipuri
village as Kino would have seen it on his arrival
at Wak (Image by Scott Seibel, courtesy of Deni
Seymour).

Top right: Piman dwelling, circa 1907. The
woman sitting by the door is weaving a basket
(Image courtesy of Edward S. Curtis collection/
Library of Congress, Washington D.C.)

Bottom: Welcome sign at the village of Wa k
(Image courtesy of Stanley Graham)

The Wa:k Community

Wa'k was the largest of the permanent
Sobaipuri nver communities. When Father Kino
amived in 1692, the community compnsed more
than 800 residents and 166 homes. The vilage
was s0 large that it mcluded three distinct
residential neighborhoods.

Many of the descendants of the Sobaipun that
Kino encountered stil live at the community of
Wak today




A Rich Tradition of Agriculture
When Father Kino arrived at Wak in 1692, he
encountered a lush landscape in the ripanan
strip along the river. Both sides of the river were
irmgated by a series of canals supporting fields
of corn, beans, squash, and cotton.

Cottonwood, willow, and mesquite trees were
plentiful. Tunnels created by their dense
canopies defined walking trails. Immediately
south of the community, marshland extended
for five miles.

The images:

Top left: Visualization of a Sobaipur agricultural
fiedd. Crops included maize, beans, squash, and
cotion {Image courtesy of Nasonal Park Servce)

Yop right: Lush riverbank oasis on the Santa
Cruz River, Santa Cruz County, Arizona (Image
courtesy of Danlel J. Macy/'Shutterstock
1351322057).

Bottom left: Woman with burden basket waliung
a trail through riverside vegetaton (Image
courtesy of Edward S, Curnts collection/Library of
Congress).

Bottom right: Sobaipus farmers irrigated thew
fields with systems of canals and diliches (Image
courtesy of National Park Senvice).




People of the Upper Pima

(Pimeria Alta)
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San Pedro Rivers)

(Sak River)

Gila O'odham
(Gilefios)

'—D (Géa River)

Akimel O'odham
{(inciudes the three groups msde the
crcle - Permanent riverside settiements)

The images:

Top left: Diagram showing the three subsets of Akimel

Q'odham,

Top right: The Santa Cruz River near the village of
Wak (Image courtesy of Stanley Graham).

Bottom right: Map showing spatial relationships of the
O'odham groups (Image courtesy of Deni Seymour)
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We are River People

The Sobaipuri and their descendants are Akimel
O’odham who established permanent sattiements
alng rivers

The Tohono Q'odham (Desert Q'cdham)
eslablished “two village”™ communities, iving and
farming along deser arroyos and rivers dunng
the summer but retreating to settiements in the
mountain foothilis dunng the winler

A thed group, the Hia C-ed (the Spanish called
them “AreMNos” or “Sand People”™) were
hunter-gatherers who moved around the
landscape and who did not maintain permanent
dwellings.




Sobaipuri means "“like the enemy,” a
reference to their war-like character.
“O:bi" means "enemy” or “Apache.”

The Sobaipuri

The Sobapuri, were known as dplomats,
traders, and the best wamors. Their river
communities were on conesied lands so they
needed both great skéls of diplomacy and

‘ : i | ..1.:‘ - : ‘ excellent fighting abdites 10 secure their land
TUCSON . RS 3 and its bounty. The Sobaipun even defeated
m e Apache bands making raids on their vilages.
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What’s in a Name?

As with many place names in the area, the
community of Wa k takes s name from an
O'odham word.

Like many desert rivers, the Santa Cruz had a
perennial flow, but not always on the surface. In
places. the water flowed beneath the ground,
The water came 10 the surface two miles to the
south the village of Wa:k and then went back
underground north of the vilage. Hence the
name: Wa:k, meaning “enter,” referencing where
the water entered the sand.

When Father Kino amrived, Spanish did not offer
him a "W sound. He created the corruption
‘Bac” to name his mission: San Xavier del

Bac (Wak)

The images:

Top: Lush vegetation along the Santa Cruz, a
perennial river flowing both on the surface and
below the surface at different points along its
course, near the present-day village of Wa'k
(Image courtesy of Stanley Graham).

“Living by the river, it just makes Bottom: Sunsise on the Santa Cruz. Lush

- vegetation belies the desert setting but perennial
sense, we are river people. i water made agriculture possible (Image courtesy

of Charles T. Peden/Shutterstock #1656956443).
Tony Burrell,
Member of the Wa:'k O’'odham community
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The images:

Top left: Distribution of Native Amencan
groups in the Pimeria Alta (Image courtesy of
Deni Seymour)

Top right: Father Kino heading norcth into the
Pimeria Alta. Kino knew there were significant
numbers of Scbaipuri along the Santa Cruz
River

Bottom right: Pmman trade networks n the
Pimeria Alta and beyond. Trade relations
were mantained as far south as the Gulf of
Cakfornia, wes! into California, and north as
far as Hopi and Zuni (Base map courtesy of
the Natonal Park Service).

Why did Kino come to Wa:k?

The Wa k Q'cdham were traders. Well-worm
trade routes went south into Soncra as far as
the Sea of Contez, north %0 Zuni and Hopi. and
west into California. It is lkety traders beought
information about Kino's peesence 1o the south
where he had already eslabkshed other Messions
They probably brought positive reports back 1o
the commundy.

In 1691 commundy members. curnous to know
more. ssued an invitation 1o Kino 10 visit Wak
He made his first visit a year iater, arriving in
August, 1602

This peaceful visit was facilitaled by Kino who
brought ransiatorns and had acquired some
native nguage. The wilingness of some of the
native pecpie o alow hum to establish his
mission and to carry cut baptsms is consstent
with the welcomng character and graciousness
of the Wa 'k O'cgham



Kino's Impact

Wak's rver-dweling community had a thriving
ngation-based agriculiural systerm when the
Spanish arrived . Kino's contnbuton was the
niroduction of ivestiock and new crops:. Winter
wheat pomegranaies, igs, grapes. and
European herbs

These crops and Ivestock supponed the new
mission rather than mtally supporting the
O'odham. Despite the ntroduction of the
much-valued winter wheat which extéended the
Qrowing s£ason, & may have taken a generation
for the O'odham 10 develop a taste foec it

The O'cdham worked the fielkds 10 support the
Mission enterpeise. The poests shared crops
with the O'odham communties in return for
thex work in the helds, thewr labor buidng
churches, and serving as ales in war

The images:

Top left: The Jesut chapel bt by Fr. Espinosa
orca 17561763 (image courtesy of Doug Gann
In memory of Burny Fontana and a trbute 10
VWilliam Robinson)

Top right: Spanish king Charies Il ejected the
Jesut Order from all Spanish-heid fermitory In
1767, The Franoscans amved at San Xaver
del Bac the following year and started budding
the present church n 1783 (Image courtesy of
Keyard/Creative Commons Arbution Share-
Alke 4 0 inmtemational)

Middie right: Tradiboral O odham basket with
the Francacan seal woven into the design
(SXMM 89.1-39)

Bottom right: Winter wheat (image courtesy of
Jurema Okvera/Creatve Commons Altnbution
Share-Alike 3.0 Unpored)

Bottom left: Father Kino introduced cattie 10
Wa'k (image cournesy of lakov flmcnow
Shuttersiock 8323442659)




The images:
Top left: Father Kino, drawn by Francis O'8nan
(Image courtesy of the National Park Service)

Top right: Father Kino, sculpted by Mexcan
sculptor, Juldn Martinez (Image courtesy of
Stanikey Graham)

Bottom right: Sculpture by Suzanne
Silvercruys (Image courtesy of the Office of the
Architect of the Capitol)

Kino, the Storyteller

Father Kino was able 1o weave ino his bibkcal
siories vanous themes and glements that
rascnated with the O'cdham’'s own
understanding of the word

Kino scholars repont that Kino was (olarant of
native bekefs and rekgious practices, allowing
them 10 coaxist dunng their convers:on 1o
Chrst@anty

This olerance was not practiced by many
later prests who came 1o Wa k. They
expected a ritualistic adherence 1o
Catholicism. Not every vilager chose 1o
convert %0 or become pan of the meson
culture. This remains true 1o this day




Baskets

The baskets dsplayed in the cases were made
by the O'odham from both the District and from
the larger saction of the Nation near Seills,
Arizona, west of Tucson,

Baskel-making requires considerable skil, tme
and patience. The basic malenals used are bear
grass, yuoca, desert williow and devi’s claw
Because baskel weavers used plants thatgrew
close 10 where they Ived, yucta is more commoen
in baskets comeng from the west Some are quite
worn showing actual use over the years

Marry of these baskets were gfts 1o the
Franciscan frars, notably to Father Theodore
Wiliges, OFM. Many others were purchased
from community residents by Friars of friends of
the Frars and saved for postenty. The baskets
are exceedingly well construcied, weth some
having the abilty 1o carry and hold waler

The two baskets (A and B) are made of yucca
and beargrass. They are of more recent ongn

In later years, baskets became a commod®y and
are now made almost enteely for sale

The images:
Top left: O'odham woman with baskets, 1916

Top right: O'ccdham woman with basket hat tray
(Image counesy of Edward S. Curtis colpction)
Library of Congress, Washington DC)

Bottom row, left to right:

Desert plants used 10 weave basiets

* Desont Willow (Image courtesy of Stan Sheby/
GNU Free Documentation License version 1.2)

« Bear Grass (image courtesy of Tucson Botanical
Gardens)

* Devi's Claw (Image couresy of Didier
Descouling/Creative Commons Share-Alke
nemadonal 4.0)

* Yucca (Image courlesy of Stan Shebs/GNU Free
Documentation License version 1.2)




The Man in the Maze

Earliest versions of the man in the maze depict
the maze without a man. The maze was also
oblong rather than circular with the opening to
the maze at the bottom. Research is suggesting
that the man was added in the 19th century,
perhaps by basket weavers or other artists for
the tournst industry.

While the meaning of the maze is consistent
throughout the O’'odham world, the interpretation
of the man is as varied among the O'cdham as
is dialect, lifeway, and spiritual belief. For some,
the man is i'itoi, the Creator. For others, the man
is just a regular human being.

In all cases, the maze depicts a person’s journey
through life and his himdag or “way of life_ " Itis
the story of every human being: the path is one
of many turns. With each turn, facing tragedy
and triumph, but growing stronger and wiser as
death (in some cases at the maze’'s center)
comes closer. One turn at the end offers a
chance to look back on one’s trail, one’s himdag.
Here there is time for reflection and an
opportunity to find acceptance of one’s iife.

The images:

Left: “Modern Man in the Maze" design (Image
courtesy of the Western National Parks
Association store, Oro Valley, Arizona).

Right: Man in the Maze incorporated into a
Franciscan monstrance (SXMM 89-13-1(A)).




The images:

Top left: Feast Commtiee in front of San Xaver
Mission. sometime before 1895

Top center: St Francis of Assisi ready for his
procession {image counlesy of Suse Moreno)

Top right: St Francs Xavier with past Feast
Comeritioo member (15608 - 1995). John Lowss
Sr. (mage courtesy of Tum Lewis. also a Feast
Comrrstioe meamber)

Middle: Procession conssting of cument and
in-comng Feas! Commatioe members, 19803
(Image courtesy of Tem Lawss)

Bottom le®: Cerermncnal cane head used by the
Feast Comrmitioe (Image counesy of Tim Lews
and Matide Rybio)

Bottom contor: Badges worm By male merrbers
of the Feast Commitioe (Image courtesy of Tim
Lowss and Matide Ruldio)

Bottom right: Badge wom by female members
of the Commitioe (Image countesy of Susie
Moreno)

The Feast Committee

Feas! commitioes were a separale social
structure desgned 10 celebrate important dates
on the Catholic calendar. They emerged as a

Ao s )¢
Caryng oul Caihe : elebrations ¢
the saints. St F Y i A San Xaver
San Juan ar ) ;

Despie the 13 t not al Communty
Prachoed | ’ & COMmemunity
wWas imvited 1o ¢ th {0 KYS
Ctherwisa the . wnitlees
within 1t

Certain famidies have cusiomardy carned on
these feast commitiee dutes from generation
1o generaton, akhough their crganization has
changed through time as has the role of the
feast commitiees in the commundy




Wa:k Today

The Wa k community became its own
reservation in 1874 and was called the San
Xavier Papago Indian Reservation. Later, it
was incorporated into what was called the
Papago Tribe.

In 1937, the federal governmen! enacted
legisiation creating the Papago Tribe which
later became the Tohono O'cdham Nation.
This mposed name was ntended 1o répresem
all the inhabitants of the current tribal nation,
The Wa k O'odham, however, are working to
reclaim their name and distinctive aspects of
their river culture.

The images:

Top left: Aerial view of Wa k. towards the
scuthwest The msson and Grotto Hil are at
bottom center and are sumounded by fiekds of
crganic alfaka on the Wa 'k Cooperative Farm
The vilage streiches toward the southwest (lop
center). The Santa Cruz River is located off the
et side of the mage (Image counesy of Tim
Roberts Photography/Shuterstock #103967564)

Top right: San Xavier del Bac mission (left)
Santa Cruz River (right), part of a modern runoff
diversion chanmel atl cenler. Noeth at top (Image
counesy of Google Mapa/Maxar Technologes/
U.S. Geclogical Survey’ USDA Farm Service
Agency)

Bottom right: Alfalfa fielkd with mission in the
background (Image cournesy of Stankey
Graham)

Bottom left: San Xavier Cooperative Farm sign
(image courtesy of Stanley Graham)




